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Slichos

Rabbi M.M Prescott Rosh Yeshiva Machon Smicha

Most tefillos have a clear basis in Mishnah, Gemara, or at least midrash.
Selichos of Elul stands apart. It is universal — thoroughly woven into the fabric
of the Elul-Tishrei schedule — yet its source is comparatively vague, with no
explicit mention in Chazal. What, then, is the source of this tefillah? In what
period did it take shape, and what is the reason behind it? And what accounts
for the differing minhagim as to when selichos should begin?

Origins
The practice of reciting selichos during this season — the precise timing varies
by minhag — reaches back a long way. There is room to presume it was

already practiced in the time of the Gemara, though this cannot be proven.
What we do know is that the Geonim describe it as an established practice in
the yeshivos of Sura and Pumbedisa. They speak of it as a matter taken for
granted, suggesting that the minhag was already old by their time — quite
possibly reaching back to the period of the Gemara itself.

As for a documented source, the earliest references are in the writings of the
Geonim as mentioned. The Rosh (Rosh Hashana 4:14) cites a number of
Geonim who describe the recitation of special tefillos early in the morning,
which they refer to as tachanunim, with some variation as to timing: some
limit them to Aseres Yemei Teshuvah, while others describe them beginning
from the start of Elul (the day after Rosh Chodesh, since selichos are not said
on Rosh Chodesh itself — see Mishnah Berurah 581:1).

Rav Amram Gaon, in his siddur, devotes a full section to these tefillos, which
he calls ashmoros. This indicates that they were already an integral and central
part of the seder hatefillah in their time.

What Are Selichos?

What distinguishes the tefillah of selichos from all others is its centrality
around the thirteen Middos Rachamim. Every selichos, whatever the occasion,
consists at its core of the recitation of the Middos Rachamim, accompanied by
piyyutim composed over many centuries. While the basic structure has
remained constant, additional piyyutim were introduced into the liturgy over
the generations of the Rishonim.

The term “selichos” itself does appear in the Geonim, as in Seder Rav Amram
Gaon, but not with the broad meaning we give it today. There, it refers
specifically to the selichos recited on Yom Kippur day during chazaras
hashatz, and on Yom Kippur night. Over time, the term came to be applied to
allsuch tefillos.

When Do Selichos Begin?

Some Geonim, describing the practice of rising early to say selichos, assign it
specifically to Aseres Yemei Teshuvah. Rav Kohen Tzedek testifies that both
yeshivos in Bavel followed this practice, implying that selichos were not said
before Rosh Hashanah at all. Other Geonim, such as Rav Yitzchak Gei’os,
write that in his locale selichos began from the start of Elul (see Rosh ibid.).

N5 7DD WP oY

e

O fampraralnpaie

| oo

mamsm men

I IR 2N (1) ,DNTI P DAILF PA,PIIX NIYI DD 73 -['R PYD 'TIND] P INYwn N
1IN 1POR N GROVY ,MIYIN YT PN N3N TN HTONNM TINY NN OR R, DT NPV HY RN
(NRY MNXN 773 112°D 3"ND) DT NP YV TIAN IR

97N {77 (rubber) MM N1X 1IRN YR NP2 DIANNW AT ,IDYVPY 1INND NN PTN OPY w2
2V TYN DMINNY NPPW IR NPT Y3 IR 12 T RRY "0 ()NWN DI) PoOMYwN TY 02910
AN AWK N2V 0N ,NvNY NXPa

IR VR 2T PR DR ,IDYF VY MPYINRI DN PVNY DT NN DR N7 IWYY PPN NN
NN Y 1NN WORN DNYO 0N ,DND R72 DTR Y3 11T DN 0N WRY 11 RNPT IR Y902
593972919 PROVIR ,IDDLPFN MYRNRA R”I 92373 DRNY DPRY IRONN

qLOVNY NI OV IRWIT H7XT INTP NNIW 227 NRINN (12 117°D) NNYY 7 4IRN N"IW NRIN MM
G2 9Y RN IR IR NIIIT RN ,NYT N RINT I IR IWR 1Y 7127 © DR IDIRY D70 M
ANR PIY DT AP NN DT RIRYT G2 NN N1V NN 19 NN 1 NNINA DTRN DR IN TIWR AINRIIN
JTD YV 1PN T N372T) 12T 299, »"Y 1127 22N RT 37132 1391 121 NIV 12T YV NN N30 JaR
77 WLRN PR T GRT TIY DY .T7TI2 12V 1 POV (MNINI NMKR RXN IRV NN 7Y D9YN
;12 YV MY DD DRNPWI DINR IDDLPN MYXNRI DR 2 723713 DR DPRY NRND NNN TV
7127 oW 27N Y NP PN NYYNY DNDI PN IPRI IWDRN PR 1NN NROR DRY HYY 1IN0 19N
=M NPRY NYNNN Y2100 DTRT PDO NT DYLM] ('3 MR 'R 1D N”N) MPIR YRD 3" ,MTIND
2N RN DM ,D0°19IN MZIY 0N D°D2IN NIMNDWN P NIDIOY D1IN ROIM Y'Y D7

[®"Y 72 11°D 27 N2 TPYR PRI N1 PIRNY NN 7127 1 POWT ,DY31-N YN DY 3PN T

72 9 HRWIT ,NRTIA 3”3 ANIW (1 DD N7IR) 22X TN N"IW2A Y7XT 7219 NDD 12X 127 NRINY N
TR IRV I TOR 7127 PIX DR IDVPN T P71 0N LN IY R"R) INYN NPRYN Y00 N'NN
VNI R TVDLPN PIT RXY NV DND? RI2 DTR 72 T 0N PONIPRY MINR 7127 ¥'RY 1T
777 DI DNIYSYT B NNRAT 13730 NAIYN RINW NXORN PT ®”Y T NTIAW 1Y 29N 57T RN .71
2N 129 WLPNY DIINY N IR NV WOLPNIN NIPYNYT DNDIY 219N XX INWN PR IDLPN
DRY 7727 2N NNR N91VY12°9R DN PRVNT MY PR I T YD 10D YIR1 T PYym 1Y
11 NYYNY DNDY PN PR IR R, MTINY 1M Y PP PN RND NV RXININ 2PN DND?
'D 3"N) MY DIV NP R7DITY NIRN BN 37 R7Y MTINT 2™ NN IWWDRN PN IDVPN

(T

-I¥ TWR NI72 7127 121N NN ONRY IR TWR NI722 N1 NN 3NN TR NN PPN OTY DINR
NPMOYY NR 1711V 7T MYY '3 IR 2 Y32 MR NMO RN 779 RYN1 1YY I0DLPIR 19N »° M
.0NI2R NNWI 19D BN T NIV Y3 MINR 712 NTI NIYINY DIYO )IND 1Y I"NRY 1NN

PHY NN PR V'Y WPYWN PNY TRN YT INRIY 12 ,7PRYT MRP YR TDDPIY IR 19N ©N
NININT AT DFDON IPINI 2R MNRXN 1Y INNR (1T IDDLPI DYNNYN DN N7 IRIN) 7139
12722 77122 'R DY P71 12 AT NINT 1D (9730 DNIAR NI RIN) F”8T JANNR 1NIT NI 127

[1].01n Y2 R0 a1 Inwn

93 YR 92NN WDLP” SN PDM "N XXM DY 9 1127 2NW ITYHIR YR N"MIWA IR DINR
727N MR 12),N9VIN POONW IR FDOY NYWA 77 7127 22N NTN 72 TN POV 1"NM MNIT
DR ,TPMOY®N 7Y RN N1NN ORI 03 2N I ,i7°DOY NPV 1127 3”3 PIN JVIAN 7T MNP qVIYI

SMTINY 20 POW 129, NRYY M YR DI1INY 1NN 721 &Y Y311 ,NT nYunY DN

NAVN” 21127 1NN NN, PTN IR NI PIRAY 'T 1D TR TN NN IR NI OTY P N
77°2 D937 M qVOVYIN IIRN PO TPV INRYN 79I IR DOINNWI IR D PDNWI IRTIAT 1Y
MW PR 7'M (T'D T 1N’D) PIRA INIANI 1Y PIX DDV DDV Y3 RINT 1 I TWR NI
17 VP DY RNN NOLN RWINYN 2PN DIND? ORY 7129 2N NNR 1DVY 1798 >3 ,0°N PNWNY
2730 NNRA DNDY DYIND NN IR ROIN Y IVVPN IDINY INR "R .9"3Y MTINY 1M



<K S35 O NIHPN TP - N0 T2

Mo mes

Regarding Techeiles: A
Rejoinder

The sugya of the techeiles is a Torah sugya like any other. We have not had techeiles
for around 1500 years at this point. The reason is because techeiles is only WD if it
comes from the 117N, and the 177N was hidden. The 11¥'7 of the M90 is that it is 7122
NI27 TNY7 07187, and the midrashim confirm that N'7on is 11.

The Radzyner Rebbe was of the opinion that the 1IT7n could be found, and lays out
his reasons for saying so. It should be noted that these reasons were subject to debate,
and were contested by the gedolim of his time. He then set about compiling all of the
descriptions of the 117N throughout 771N and the D'MIWNA, which he laid out in his
first 190, titled 71N 1IN0 119Y. He then went and found a creature that he felt
matched these descriptions, the common cuttlefish, and managed to get a blue dye
from it, which he held was N'7on Ww>. The 0'71M of his time, with few exceptions,
did not agree with him. The main reason was that our N1I0N is that it is 7122 and to
override that, you would need a creature that was clearly correct. The "'70 N1 took it
a step further saying that really you need a n11on to properly identify the 1177n. This
is how the matter remained with the mainstream view, and the view of this author,
that the 117N has yet to be found.

In the secular world, Biblical scholars and academics as far back as the 1600’s had
tried to identify the source of N'7oN and JNIN. They did not use our NI0ON, instead
relying on their history books. They realized that there were only 3 sea-creatures that
produced a usable dye. 3 snails that were famously used to make royal purple dyes.
They identified these snails as the source of N7d>N and 1NN, as historically these
snails produced purples in the range of reddish purple, to bluish purple. Eventually,
in the late 18th century, the trunculus was identified as the source of the blue-purple,

assumed by the academics to be, in fact, the true color of N7on.

The Radzyner was well aware of this, but never considered the trunculus. This is
likely because the trunculus matches none of the descriptions of the 11170 listed in his
190 based on 7”TN. Around 30 years later, Rav Isaac Herzog wrote his PHD thesis on
this very topic, discussing the academic history of the identification of the trunculus
as the 11T7N, but says this is impossible due to the statements in the NIn1 which
describe the 1177N.

It should be noted that Rafi Hecht claims “Herzog actually named it the most likely
candidate and held back because the color kept coming out purple”. Here is the
actual quote from Rav Herzog, who, after noting a series of discrepancies between
the 117N and the murex, says: “The first species to occur to the mind is of course
Murex trunculus which, if we had no traditional description of the Tekhelet-hillazon,
we should not have hesitated for a moment to suggest as the most probable
identification.” In other words, although from a secular standpoint it should be a
good candidate, it does not match the descriptions of the 177N from the NIN2 and
DIWNA.

In the 1980’s it was discovered that you can kill off the purple element of the
trunculus dye, and get a pure blue. You can do this to the other 2 snails and get a
pure blue dye. The pure blue, it should be noted, is chemically identical to indigo,
and is found in dozens of plants, some rocks, and many of the sea-snails. They
declared this was N'70N, and after that, the challenge became to fit the murex into

7"1N. It is obvious how such an approach will lead to disastrous conclusions.

The Nn'M2 lists 5 0'IND, and the D”aN adds a 6th. Understood simply, and is
explained as such by the DIWNY, they are as follows; The 1IT7N has a blue body, it is
fishlike, you use its blood to dye N'72n, it rises once every 70 years, and due to it
only rising once every 70 years, it was expensive. The D”2N1 adds that its blood is
ink-black.

The Murex Trunculus is not blue and neither is its shell. It is a snail and has none
of the characteristics of a fish. You use its mucus to dye, not its blood. It never
rises, nor does it need to, as it is always accessible along the shallow shore line. It
was expensive only because you needed thousands of them to dye the simplest
clothing, not because it was difficult to find or trap. Its mucus is colorless.

To these discrepancies, Rafi simply states “Here is something that does not help
my side, and | think it is true anyway. After enough years reviewing these
simanim, | feel they are a bad metric. With enough creativity, any candidate can

be made to fit all five, or none of them.”

This is the equivalent of saying “That NN was too difficult to understand, so |
will base my opinion on something else”. In truth hese D'1ND are truly not difficult
to understand, they just don’t match the murex. If one does not a priori assume the
NNA is talking about the Murex, the Rishonim’s understanding of the NN is

rather straightforward.

There are numerous other difficulties with the trunculus from our nIoON.
However, because the challenge was how to fit an already chosen candidate with
the Mesorah, one ends up being forced to fit a square peg in a round hole. One
can only hope to either widen the hole or ruin the peg. In our case, since the
Murex is the rock solid axiom, it was the Mesorah that was going to take the
unfortunate bludgeoning. The results are plain to see. Here are numerous

examples from last week's response;

1.The NN'M21 states that Nj7'T2 N7 'R N'7ON, and this is questioned by the X1
as there is a known test to differentiate N'7oN from indigo (and other fakes).
The Nna concludes that the NN'M21 means you can't test whether the n'7on
was dyed Nnw7. However you can use the test to determine whether the dye is
1IT7N dye or a substitute. The issue is both the murex dye and indigo react the
same to this test, implying neither is the 1IT7N. Mr Hecht misunderstand the
N1 and says: “The kushya lands on the Gemara rather than on the snail.
Menachos 42b says Techeiles has no bedika (ein lah bedika) and may be
bought only from a mumcheh. The [test in the N1 is for something else].
Indigo passes it. Murex passes it. Bava Metzia 61b already says only the
Ribbono Shel Olam can tell the two apart...The difficulty lands on every
candidate alike.”

If the difficulty lands on every candidate alike, then that is a good indicator we
have not found the 177N. It does not give us a free license to then choose our

predisposed favorite.

2.The NN says that when extracting the blood, it is N7 XN N7 for the )1T7N to
die. This means, as "1 explains, that the killing of the 11T7n has a negative
impact on the quality of the dye. All the D'2IWNT are in agreement that the
death of the 117N has a negative effect on the quality dye, and all propose
different ways that the trapper avoided killing the 177N while obtaining its dye.
This matches nothing about the Murex as one of the main extraction methods
was to crush the snail wholesale. While there are reports of the dye degrading
if it is left out for a long period of time, this has nothing to do with the killing
of the animal. In other words, killing the Murex is not an adverse outcome for
dye procurement. In order to not be 2N for NNW1 N'7'01 the act of killing itself
has to cause an unwanted outcome. Mr Hecht attempts to address this in point
5, but it seems like he did not understand the NIn2, and neglected to see the
Rishonim who explain the reason why it is N7 N2 N7 for the 117N to be

killed during extraction.

w

.Rafi claims “The Rambam's own taxonomy in Maachalos Assuros 2:12 leaves
sea snails among fish”. However, the Rambam in that N27n says the exact
opposite. Sea-snails do not have the form of a fish, and are a Y2, not a 27T.
Not a single 1IWN1 describes the )1T7N as a yw.
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The minhag of selichos is brought by the Rambam in Hilchos Teshuvah (3:4) who
seems to assigns it to Aseres Yemei Teshuvah specifically. However, the
Mechaber (O.C. 581:1) cites only the opinion to begin at the start of Elul, and this
is the practice among Sephardic communities generally.

The Tur (ibid.) brings a third opinion: to begin on the Sunday before Rosh
Hashanah (or the Sunday before that, if fewer than four days of selichos would
otherwise precede Rosh Hashanah). The Rama records this as the prevailing
minhag in Ashkenaz.

The Significance of These Starting Points

The minhag of beginning at the start of Elul is straightforward. The forty days from
Rosh Chodesh Elul through Yom Kippur are yemei ratzon, corresponding to the
days when Moshe ascended Har Sinai for the third and final time to seek
atonement for Klal Yisrael — atonement that Hashem granted at the end of that
period, on Yom Kippur. So too, /’doros, we invoke this same middas harachamim
in force during this period, culminating each year in our own mechilah on Yom
Kippur.

But what of the minhag Ashkenaz — why the Sunday before Rosh Hashanah?

The Ran in Meseches Rosh Hashanah (3a) has a fundamental discussion abot Rosh
Hashana. The Mishnah (Rosh Hashanah 1a) famously teaches that the world is
judged at four points in the year: on Pesach, regarding grain; on Shavuos,
regarding fruits; on Rosh Hashanah, when all creatures pass before Hashem like
sheep; and on Sukkos, regarding water. The judgments of grain, fruit, and water
correspond naturally to those points in the agricultural calendar. But what
connects the judgment of Rosh Hashanah to the first of Tishrei specifically?

The Ran brings a midrash in which Rabi Eliezer states that the world was created
on the 25th of Elul. Since creation took six days, the first of Tishrei was the sixth
day — the day Adam was created, marking the beginning of man’s existence. It
was also the day of cheit eitz hada’as, and the day Adam did teshuvah for that sin
and was granted forgiveness. (Accordingly, Rabi Eliezer’s statement in the Gemara
(Rosh Hashana 8a) — that the first of Tishrei is “the day of creation” refers to the
completion of creation, not its start.) For this reason, explains the Ran, Hashem
established this day as the day of judgment for all time, as a simman for the
acceptance of teshuva.

The Ran then notes that the minhag in Barcelona followed exactly this: they used
to begin selichos on the 25th of Elul, the anniversary of maaseh bereishis.

The Gra (Orach Chaim 581) explains the minhag Ashkenaz on this basis. The
intent is to begin selichos on the day creation began, the 25th of Elul; but rather
than fix it to a calendar date (which could sometimes fall on Shabbos), the
minhag fixes it instead to the day of the week on which creation began — Sunday,
which is also closest to the 25th of Elul.

According to Rabi Yehoshua (Rosh Hashana 8a), who holds that the world was
created on the first of Nissan, the Ran notes that the 25th of Elul carries no
significance. He cites the minhag of Gerona, where selichos are not said at all
before Rosh Hashanah and explains that they follow Rabi Yehoshua (though the
minhag of beginning at the start of Elul can also be reconciled with Rabi
Yehoshua’s Shittah).

Following the Ran’s logic, the Gra recognizes the machalokes Rabi Eliezer and
Rabi Yehopshua as root behind the difference in minhag between Ashkenaz and
Sefard.

Additional Reasons

Other explanations are offered as well. The Leket Yosher (O.C. pg. 118) writes
that three days of hachanah are required, similar to the sheloshes yemei hagbalah
before Matan Torah. Beginning on Sunday keeps the start as close as possible to
Shabbos, a day on which people are naturally more attuned to teshuvah, when
their minds are unburdened by weekday concerns.

Another reason given (see Mishna Brurah ibid. 6) is related to the minhag of
fasting throughout Aseres Yemei Teshuvah. Since fasting cannot be observed on
Rosh Hashana, Shabbos, and Erev Yom Kippur, these four days are made up
beforehand, and came to be established as yemei selichos.

Minhag Chabad

Unlike most kehillos of Ashkenaz, who continue selichos through Yom Kippur
and even add to them during aseres yemei teshuvah in Chabad, selichos are not
said after Rosh Hashanah. The Rebbe Rayatz (Sichos, Tishrei 5708, pg. 253)
relates that the Tzemach Tzedek was once asked why he remained home while
others went to say selichos during aseres yemei teshuvah. His answer, brief but
setting the tone for the entire period, was: “There is a time for saying; there is a
time for doing.” Once Rosh Hashanah has passed, the time for saying is over, now
is the time for action.
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Someone Left an Umbrella In My Office. What is
My Obligation?

Rav Baruch Fried

Question: | noticed that someone left an umbrella in my office’s coat room and it
has been sitting there for some time. | assume that whoever left it there will
eventually return to claim it. In the meantime, is there a mitzvah of Hashavas
Aveidah for me to return it to him?

Answer: Many people assume that any time they can be of assistance to someone
else, it is a mitzvah of Hashavas Aveidah for them to do so.
That’s not quite true.

An aveidah is defined as something that will definitely result in a monetary loss to
the owner if it is not returned (“bari hezeikah”). This is seen from the Gemara that
says that if returning an aveidah causes the finder to have a monetary loss, he can
ask the owner of the object to reimburse him. Tosafos asks why this is so. There is
a rule in the Gemara that if someone is “mavriach ari”, which means that he steps
in and saves his friend from potential future harm, his friend does not have to pay
him because he can claim that it is not definite that any loss would have occurred
even without his help. If so, why does the owner have to reimburse the finder in
the case of an aveidah?

Tosafos answers that the rule of mavriach ari only applies in a case of potential
loss, whereas Hashavas Aveidah is a case where a definite loss will occur if the
finder doesn’t return the object.

If an umbrella is left in an office and the owner may return on his own to get it,
there is no definite loss to him if the umbrella is not returned to him. While it
might be a nice gesture to bring him his umbrella before the next rainstorm, it is
not a mitzvah of Hashavas Aveidah unless one knows that unless it is returned to
him, he will never come on his own to claim it.

Am I obligated to Inform My Neighbour That
Their Lights Were Left On?

Question: Someone is walking down the street and sees that his neighbor’s
floodlights are on in the middle of the day. Is he obligated to knock on his door to
inform him of this so that the homeowner doesn’t suffer an unnecessary loss of
money?

Answer: This is a unique case of Hashavas Aveidah in the sense no item is being
lost; rather, an expense is being incurred.

It's worth noting that cases like this are often in the category of aveidah m’daas,
because people often are aware of things like this and simply don’t care. If it is
known to be a case of aveidah m’daas, you don’t have to mix in.

If, however, it appears to be a situation where the neighbor forgot to turn off his
outdoor lights, this would fall under the category of “aveidas karka”. The Gemara
derives from a pasuk that if floodwaters are surging toward someone’s field, an
observer is obligated to make a fence to dam up the incoming water in order to
save his friend’s field. No item is being lost in this case, but one still has an
obligation of Hashavas Aveidah to prevent a future loss.

This rule would apply in the case in question as well. The Aruch Hashulchan says
that aveidas karka applies to all forms of loss, and one should get involved to save
his friend from any such loss.

This specific case is a little more complex because one could argue that every
second of light is worth less than a perutah, which is not obligated in hashavas
aveidah. | think that common sense would dictate that this is an ongoing loss of
money and one would be obligated to inform his neighbor that his lights are on in
order to save him money.
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4.Rashi explains the bracha of 117121 mentioned in 1 9T N'7'an X7N2a that anyone who
fishes the chilazon without paying 117121, will not find success for his business as
the dyes won’t work. Considering the most booming of all Murex trades was
done by gentile state of Tyre which was not 117121 770, this N2N3 is another
question on the murex. So Rafi answers:“Megillah 6a is a bracha on Zevulun's
parnassah, and nobody has ever asked a dyer for a yichus letter before buying

strings.”

To say that the NIn1 was some sort of general bracha on the parnasa of 117121 is
incorrect. It was a very specific N1212 on stopping outside interference with 117127’s

ND119. One that is very hard to square with what we know about the Murex.

5.The N1 identifies 117 as the city where N'7oN is dyed. This does not match up
with the dyeing sites of the Murex as they are many and are scattered all over the
Mediterranean coast. To address this discrepancy, Rafi writes:“As for Luz, the
Ben Yehoyada on Sotah 46b explains that its air let the color take well, which

makes it the best place for dyeing rather than the only one.”

This would help bridge the gap if not for the fact that the Ben Yehoyada says no such
thing. What the Ben Yehoyada is coming to answer is the following question, if the
11170 is found in )17121's portion, why is the dyeing done elsewhere. To this he
answers that the air was better for dyeing in 717. Nowhere does he imply that the
dyeing is done in other places, as there is no such implication anywhere in our
Mesorah. In fact, if anything the implication is the opposite, as if the 11770 is dyed all
over, why is it so problematic that it is also dyed in 7172 The IN'7N 2T NIN says that
117 is where N'7oN was dyed for 78w 7D.

6.The M90 states that Reb Yosi asked a man who claimed to make his ND119 from
the 117N how this was possible. “Can the 11170 be found?”. The man replies that
the 117N is in a difficult to reach spot, and is surrounded by poisonous spiders
that kill any who approach it. Reb Yosi realizes that it is N27 TNVU7 D777 17122
The implication from this 190 is twofold. One, the )IT7N at the time of Reb Yosi
was not commonly found. Two, the )177N was hidden away for the future. Neither
match with the murex as the murex was not difficult to find in the 2nd century,
nor is it hidden NI127 TMVY7. This is how this source is presented by Rafi:“the old
man who told R' Yosi it could not be had because of the danger was also selling

that same Techeiles for a living at that moment”.

This was meant to give the impression that 1221 could mean available but dangerous
to get because of decree. In reality, the source says the ]1T7n at the time could not be
found. It was only found by an old man in a hidden place protected by poisonous
creatures. This can be called 121. The most-widely available sea creature in the

dyeing industry cannot.

7.Hecht suggest there is a N{7I'7NN between the Rashi and Yad Rama if the 1117n did
actually go up every 70 years. In reality, the Nnn1 T is only disagreeing if the
117N mentioned in }"TNI0 is the N'72NN IT7N because of the fact that the NINA is
difficult to understand as talking about a creature that rises so infrequently. The
basis of the NN Ts disagreement is that he took for a fact that the n'7onn 117N

did in fact rise in such an infrequent manner.

[e<]

.Additionally he claims “The living trunculus underwater looks greenish and hard
to pick out. The Sefer Yetzirah commentary attributed to the Raavad reads it so”.
There is no such Raaved, and where the Raaved discusses the 177N it is N2IN he

does not hold it was a snail.

Ne)

.Hecht acknowledges that “Gufo domeh I'yam. Everyone reads this as color.” By
which he means the Rishonim and Achronim. This did not stop him from
brushing this aside to suggest his own interpretation, which is that 0’ actually
refers to the seabed, not the sea itself. The only compulsion for such a decision

was the fact that the Murex does not match the Rishonim

10.Rafi brings 119N 12 78INW 17 as an example of a ]INA that brings the halachos of
techeiles. He uses this as proof that in '19N 72 7NINW 17's time N7ON was still

being used despite numerous midrashim stating it had been 121. What he
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neglects to mention is that 119N 121 7RINW 11 also states that this is when the N'7on
was found. The implication obviously being that it was not currently found.

Furthermore, when talking about the 11T7n the 1IN2 writes in the past tense: “NNAI
117N NA71W ' 0'N 7V2 072 VANl A av'Tn 178" Nor does he mention the
words of 1INA DI7¥ W 21 who lived 100 years before 1190 12 78INW 17:

“I'PIV N D T2 NN 710N 'R 7R T N7ON Nl

Again, the clear implication being there was no N72n in his time. He lived at the
same time as ]IN2 'N2I101 21 and was also discussing N70N N27n when he made this
statement.

The same confusion with the 172n1 quoting the 172N that kings in his day wore
N'7ON. This is certainly true. Blue was a royal color in the times of the 17an0.
However, the N'7ON of N'X'Y is a special blue that require the 1117N. It is this N'7ON
that the 172n1 in NMNN7N states: "7'0N7 1'2¥ 1IN 'N N7DN 117 'NY 1IN 1M2TD ONY
127"

And for the grand finale, the same trick is attempted with the D”an0, where the
fantastic claim is made that the D”2N7 himself found the fish. This again is an odd
contention when one throws in the fact that the D”2N7’s son himself writes that we
do not know the identify of the )1T7N.

These are just some of the many examples from his piece and are highly reflective of
a methodology that is primarily based outside of our tradition. Being as the main
thrust from the murex camp is from academia, it is 'NTD to quickly sum up the reality
there. After all, the real reason that murex proponents butcher the N'ID is because

they feel forced to from the academic ‘proofs’.

The trunculus was one of 3 snails used in ancient dyeing. It was used in
combination with the other snails to make the prized Tyrian Purple, and on it's own
to make a blue purple dye. The royalty in Rome loved it, and the Senate all wore the
murex dyes. During the time of the NIn1, the Emperor made decrees that
commoners could not wear duplicates of the royal garb, this being an entire robe
dyed with murex. Sometimes the decrees included even a full robe of imitation
purple. They even made Tyrian dye shops, the shops that produced the most
beautiful shade of deep red purple, Imperial property. These snails were so famous,

they are all over the coins from Tyre, and throughout the Roman Empire.

This famous creature is the ]117n that the N110N "7V completely lost track of. Not a
single decree should have stopped us from producing a pure blue dye from the
trunculus in our own dye shops. Which is why there is not a single source that there
were any decrees against N707N in our N110N, but many historical sources that there

were decrees against using murex.

Not only this, but until the 1400’s (earliest 1200s) the trunculus was being used as a
dye in the Roman Empire. This is 800 years after the 11770 disappeared. How could
the D'2IN2 and D'IIWNT not realize that the trunculus was the 1117N? How could they
have lost such an obvious N1ION. If there are only 3 options as to what the 117N
could possibly be, and one of them matches the 0'In0 listed in the NN'"M2, then it
would have been identified.

So, from a historical perspective the trunculus was an incredibly famous sea-creature
that was used to produce a purple dye 800 years after the 1IT7n went missing. It does
not look like the 117N, it did not get lost when the 1177n did, it did not produce the
same color as N70N, it doesn’t have the same NID7N as the 11T7N. Perhaps we can

conclude that it was not the )177n.

Avi Cohen
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