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Rabbi Yitzchak Sultan Maggid Shuir, Curriculum Developer.

Borrer with Seforim:"

Piles of Seforim - Piles of assorted seforim, such as chumashim and siddurim, left on
the table (as is common in a shul or beis medrash after davening) are considered
“mixed” (ta’aroves) and may not be organized and put away for the following
minyan. This is not considered selecting for immediate

use because the seforim will not be used again until
the next minyan.[2]

It is important, for the honor of the shul and for the
honor of the seforim to make sure the seforim are put
back on the shelfs following davening. To that end,
the poskim offer certain solutions to avoid borer when
putting seforim away after davening:

1) The simplest solution is to place the entire mixed
pile on the shelf without first sorting them. One

should only organize and sort the seforim after Shabb-

0s.[3] 2) Another simple solution to this problem is to read a brief passage from
each sefer after removing it from the stack before putting it away. In this way, it is
considered selecting the desired object for immediate use and it is permitted. This is
permitted even though one’s primary intent is to separate and sort the pile.[4] 3)
Shemiras Shabbos K'hilchasah[5] allows one to pick up one sefer at a time, without
consideration for which sefer it is, and then return it to its proper place.[6]

This problem only affects seforim of similar sizes that are not easily distinguishable
(such as sorting nusach sefard siddurim from nusach ashkenaz siddurim or chumash
breishis from chumas shemos). But seforim that are easily distinguishable due to
obvious differences in their sizes or colors, are not considered a ta’aruvos, and may
be sorted and returned to their proper places. Therefore, smaller siddurim and
larger chumashim in the same pile may be separated and sorted for later use.[7]

Seforim on the shelf- Poskim discuss the status of seforim on the shelf and whether
they are considered a ta’aruvos. If they are considered mixed, then it would be an
issue to take seforim from the shelf unless one will immediately use it. However, if
they are not deemed mixed, one may take out a sefer on Friday night with the intent
of learning from it on Shabbos morning.

Rav Shlomo Zalman Auerbach(8] is of the opinion that seforim on the shelf are not
considered mixed. This is true even if the seforim are not labeled. The mere fact
that they all stand separate from one another prevents them from being rendered a
ta’aruvos and the laws of borer do not apply. Rav Moshe Feinstein,[9] however,
maintains that only if the seforim are identifiable from one another, such as the
spine has its title, is it not considered mixed and one may remove it for later use.
However, if one is unable to recognize one volume from another, such as the titles
are not labeled, he should not remove a sefer for later use. In this situation he
should read a brief passage from the sefer now in order to avoid any borer issues.
What's more, Rav Moshe adds that even if the seforim are labeled, but the room is
dark one may not take out a sefer for later use. Since the room is dark all the
seforim are rendered unrecognizable and the laws of borer apply.
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The Halachos of Ribbis:
rundamental

Loans from Non-Jews on
Behalf of Jewish Borrowers

Using the Credit of Another

One who borrows from a non-Jew with interest may
not directly pass on the loan to another Jew and
charge interest, even if the interest charged is merely
to cover his losses. This is true even if they arrange
that the second Jew pays directly to the non-Jew, and
writes a contract with the non-Jew to this effect. Any
interest payment the second borrower makes, whether
to the first borrower or even to the non-Jew directly, is
considered ribbis ketzutzah paid to the first borrower
and the first borrower would be forced to return it to
him (or reimburse him if it was paid directly to the
non-Jew).[1] This may be relevant when purchases are
made using the credit card of another. If the bill is not
paid on time and interest accrues, it would
presumably be forbidden for the cardholder to recoup

that interest from the purchaser.

Cosigning on a Loan with Ribbis

If a Jew borrows from a non-Jew with interest and asks
another Jew to be his areiv (guarantor), the Gemara[2]
says that there is a form of arvus that is permitted and
another form that is forbidden. It is forbidden because
it is viewed as if the non-Jewish lender is lending
money to the cosigner, who is then lending money to
the borrower. Accordingly, when the borrower pays
back his debt, he is actually paying it to the Jewish
cosigner. If the payment contains interest, this would
be forbidden.

In halachah we find three forms of areiv,

which are as follows:

1. Areiv Stam: A standard guarantor is only liable to
pay for the debt after the borrower is brought to Bais
Din and it is ascertained that he does not have any
assets from which to pay back the loan himself.[3]

2. Areiv Kablan: If the guarantor committed to being
an areiv kablan, then the lender may choose to collect

from him even if the borrower does have assets.[4]

3. Areiv Shelof Dutz: If the lender originally gave the
money directly to the guarantor who then passed it to
the borrower, the lender’s only claim is to the

guarantor and not to the borrower, unless the

guarantor has no assets.[5]

Regarding arvus to a non-Jewish lender, all opinions
agree that an areiv stam arrangement is permitted,
while an areiv shelof dutz arrangement is forbidden.
kablan

arrangement, where the non-Jew may choose to collect

The Rishonim disagree about an areiv
the loan with interest from the areiv, who will then
collect that amount from the borrower. According to
Rashi[6] this is forbidden; according to the Rashba[7]
it is permitted. Both opinions are cited in halachah,
like Rashi.

However, b’dieved, the interest paid by the areiv

and therefore one must be stringent
kablan would be a safeik and it would depend on who
the muchzak is. If the guarantor already collected from
the borrower, he does not have to return it; however, if
the guarantor paid the non-Jew but did not yet collect
from the borrower, the borrower does not have to

repay him any interest.[8]

Conversely, a Jew cannot be a guarantor on behalf of a
non-Jew who borrowed with interest from a Jew unless
they stipulate that the Jewish lender must first try to
collect from the non-Jew. In this scenario, all would

agree that even an areiv kablan is forbidden.[9]

The Poskim dispute whether the prohibition of arvus
applies at the time of the loan, or only in a scenario
where the guarantor actually pays on behalf of the
borrower and comes to collect from him.[10] Some
authorities suggest that if it is clear that only the
borrower will be paying, and the guarantor is merely

involved for technical reasons, it would be permitted.

Co-borrowers
Halachically, partners who take out a loan or buy on
credit are each presumed to be half-borrowers and
half-guarantors. Even if one partner took out a loan on
behalf of the partnership, each partner is presumed to
be borrowing half and guaranteeing the other half.[11]
it would be forbidden for

Consequently, Jewish

partners to co-borrow from a non-Jew with interest if

they are to be guarantors for each other.[12] These

issues can be avoided by arranging a proper heter iska.

If a managing partner borrows with interest from a
non-Jew and invests that money into the partnership,
he may use the profits to repay the interest on the loan,
because it is considered like expenses incurred in
creating the profits. A silent partner may not do so,
because it would be considered a loan with interest to
the partnership.[13] According to some Poskim,[14]
even the managing partner may only take such a loan
if he borrowed the money without the knowledge of
the other partner, which effectively means that the
principal investment of the other partner is not liable
for any losses, and the managing partner who
borrowed may only repay the loan using the profits
generated. However, if the principal capital of the
partnership would be liable to pay for the interest, it
would be considered ribbis. Other Poskim[15] permit
such borrowing even if the other partner is aware of
the loan, as long as he is not personally responsible for
it and the only recourse would be collecting from the
company assets. One way to avoid this issue is for the
managing partner to pay the interest to the non-Jew
upfront, before the loan is granted, and only then

accept the loan.[16]
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[1]Y.D. 168:1

[2] Bava Metzia 71b

[3] C.M. 129:8, 14

[4] C.M. 129:15

[5] C.M. 129:19

[6] Ad loc.

[7] Chiddushei Harashba Bava Metzia 7 1b
[8]1Y.D. 170:1

[9] Y.D. 170:2, Shach 3

[10] Taz Y.D. 170:5; Nekudos Hakesef ad loc.
[11]CM. 77:1-2

[12] Shu”a M Ribbis 64, see Sha’ar De’ah
opposing view

[13] Taz Y.D. 170:3

[14] Shu”a HaRav Ribbis 64; Chavos Da’as 170:1
[15] Sh”ut Divrei Chaim C.M. 1:29

[16] Bris Yehuda 6:31

170:1 for an
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[1]See extensive discussion in Shabbos K’halachah 12:112-
119.

[2] See Shevus Yitzchak page 47 and The 39 Melachos
(Ribiat) page 443. Refer to Chazon Ovadia Shabbos vol. 4
page 204 for a lenient view regarding sorting and returning
seforim to the shelf. However, if the seforim are spread out in
such a way that they do not appear to be mixed up, they are
not considered a ta'aroves: Ayil Meshulash 18:2 based on
the general discussion of what is called a ta'aroves discussed
above. Shabbos K’halachah 12:117 agrees. See 12 n225 for
details.

[3]Ayil Meshulash [ch. 18 fn. 14] quoting Rav Nissim
Karelitz.

[4]Ayil Meshulash [ch. 18 fn. 10].

[513:81

[6]His reason seems to be that since his intent is to clear the
table, he is allowed to pick up one at a time. Once he picks
up one to clear it and it is no longer in a ta'aroves, he can put
it away. See Nishmas Shabbos 4:158 who is troubled with
this leniency since it is a pesik reisha d’nicha leh that he is
doing borer. Similarly, The 39 Melachos page 443 writes that
removing each sefer from the pile one at a time to return it to

its designated place is also questionable. However, one may
remove each sefer from the pile and place it indiscriminately
on a shelf.

[7]The 39 Melachos page 443.

[8]Cited in Shemiras Shabbos K'Hilchoso chapter 3 f.n. 197.
[9]Cited in Halachos of Shabbos borer page 184. See Orchos
Shabbos chapter 3 page 134 f.n. 17 where he contends that
while many agree with Rav Moshe that unlabelled seforim are
considered a mixture, however, labeled seforim in a dark
room are not considered a mixture.
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Preparations for the Seder

The poskim stress the importance of starting the Seder
as soon as possible upon returning home from Shul
after nightfall. (It should not begin before nightfall,
however.) The reason that we wish to begin the Seder
promptly is in order that the children should still be
awake and in order to eat the Afikomen in the proper
time. Indeed, it is a mitzvah to run home from Shul in
order to quickly begin the Seder, even though

normally one may not run on Shabbos and Yom Tov.

It is for this reason that the Seder table (including the
wine, Kiddush cups, Matzah, Marror, Charoses etc.)
should be prepared before Yom Tov in order to
facilitate commencing the Seder immediately upon
returning home from Shul after nightfall. (In a later
halacha we will iy”h discuss when to assemble and
bring the Ka’arah to the table).

When feasible, all the preparations should be done by
adult Jews and not by non-Jews or Jewish minors. It
should be noted that the Chasam Sofer would set the
table himself before leaving to Shul. Indeed, many
tzadikim would perform the preparations themselves

and not rely on others to perform the mitzvah.

The Mishnah Berurah writes, “Although during the
entire year it is best to minimize use at the table of
elegant vessels (i.e. exquisite silver) in order to recall
the destruction of the Beis Hamikdash, on the Seder
nights it is a mitzvah to set the table with the finest

vessels, in the manner of free men and royalty.”

As a sign of our freedom, when a person dines on
many of the items on this night he is required to eat
and drink in a reclining position (heseiba), in the
manner of free men and royalty. The preferred
position for reclining is that while seated near the
table, he leans to the left, with a pillow or cushion to
support his head. Therefore, pillows and cushions
should be prepared by each seat before Yom Tov. It is
preferred that the pillow be prepared by someone

other than the master of the house.

The cups used for Kiddush should be rinsed prior to
use. The Chaya Adam writes that that the rinsing of
the cups, as the other preparations, should be done
before Yom Tov. However, others write that the cups

should be washed immediately prior to Kiddush.

The Shulchan Aruch writes that one should distribute
candies and nuts to the children before the Seder in
the Rav Chaim
Kanievsky Haggada is states that Rav Chaim would

order to keep them awake. In

distribute the candies and nuts in adherence to the
view of the Shulchan Aruch. However, many do not
adhere to this Halacha.

The Kittel at the Seder

There is a custom for men to wear a kittel (white robe)
at the Seder. There are two primary reasons for this
custom: A) The kittel resembles the ministering angels,

who are clothed in pure white. According to this reas-

on, the kittel symbolizes angel-like freedom from sin
and it would generate feelings of happiness. B) The
kittel

conduct ourselves like free men and royalty, we are

resembles shrouds. Since at the Seder we
afraid that a person may tend to become haughty.
Therefore, the kittel reminds him of the day of his

death.

The custom of Sefardim and Chabad Chassidim is not

to wear a kittel at the Seder.

The custom is not to enter the bathroom while wearing
a kittel, since it is considered a garment set aside for
prayer (on Yom Kippur), entering the bathroom with
the kittel is not an honorable act. Therefore, if one
needs the bathroom during the Seder, he should

remove the kittel before entering the bathroom.
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Many, including Square Chassidim, do not wear a

kittel during the first year of marriage, or shana
rishonah. This

Kanievsky shlit”a.

is also the view of Harav Chaim

Others maintain that it is preferred to wear the kittel
Vizhnitz,
and Munkatch Chassidim wear

Nadvorna,
the Kkittel

during the shana rishonah. This is also the view of

during the shana rishonah.

Sanzer,

Harav Shlomo Zalman Auerbach zt”l and Harav Chaim

Pinchas Sheinberg zt”l.

Above we cited two reasons to wear the Kittel (1. To
symbolize angel-like freedom from sin. 2. To remind
us of death so that one will not become haughty) There
is a great debate amongst the authorities whether a
mourner wears a kittel. The Taz favors the second
rationale for wearing a kittel (so that one will not
become haughty) and therefore he writes that a
mourner should wear a kittel. This is also the view of
the Baal Hatania, Harav Yaakov Emden zt”l, Harav
Yekutiel Halbestam zt”l and Harav Shlomo Zalman
Auerbach zt”l.

that
kittel’s

However, the Magen Avraham maintains
both

significance, a mourner at the Seder should not wear

according to explanations of a
one. Certainly, if wearing the kittel symbolizes angel-
like freedom from sin, it would generate simcha and is
inappropriate for a mourner. But even if the kittel is
meant to induce humilty, it is unnecessary for a

mourner to wear it since he is already saddened. This

is also the view of the Bach.

Harav David Feinstein Zt”l writes, “Magen Avraham’s
and his
definitive; especially since the Gra, according to the
Haggada of Rabbi Yechiel Heller, holds that the
rationale for wearing a kittel is that we resemble the

reasoning is sound, ruling is therefore

ministering angels.” The Mishnah Berurah writes that
the custom is not to wear the kittel, however, those
that choose to wear one should not be rebuked. For

normative Halacha, a rav should be consulted.

Blessing One’s Children

There are times throughout the year where it is
customary to bless one’s children, such as Friday night
and the Seder night.

The father and mother say, "May G-d make you like
Efraim and Menasheh" (Genesis 48:20) ['D'{77N Jn'w!
NwINDI 0MOND"]. This is the traditional blessing given
to children. He then recites the priestly blessing:
"I2I NN ' 012 Some also add the verse, "May
G-d's spirit rest on him, a spirit of wisdom and
understanding, a spirit of counsel and might, a spirit of
knowledge and the fear of G-d" (Isaiah 11:2) ["nn1
NYT NN N2 XY NN N2 NndN NM ' niner'zy
N NN Beyond this, the parents may add any
blessing or prayer that they desire. The parents should

also pray for the happiness of the couple.

The poskim discuss how to bless the children. The
Maaver Yabok seems to indicate that one should bless
the child by resting one hand on the head of the child.
The reason is that there are fifteen limbs in one hand
corresponding to the fifteen words found in the birchas
kohanim. An additional reason given to use only one
hand when blessing the chosson can be found in the
Torah Temimah. The Gemara says that it is prohibited
for a non-kohen to perform the birchas kohanim
(priestly blessings). Therefore, the Torah Temimah
explains, blessing with two hands may be too similar
to the kohanic blessings, which are performed using
both hands. He adds that he heard from trustworthy
sources that the Vilna Gaon would only use one hand
when blessing chassanim. When asked why, the Vilna
Gaon explained that, "The only time we find a blessing

given with both hands is by the kohanim."

However, Harav Yaakov Emden zt'l (Siddur Friday
night) rules that one should lean two hands on the
child's head when giving the blessing. The Sefer Yosef
Ometz writes, "Although | do not like to focus on
Kabbalistic concepts, nevertheless, | believe that it is
preferable to bless the children using both hands. This
way the blessing will be performed using all ten fingers
kabbalistic

addition, blessing with only only one hand appears as

which is beneficial, for reasons. In
if one is being 'stingy' with his blessing." Harav
Shlomo Zalman Auerbach zt"l would use both hands
when blessing others. A similar ruling is expressed by

the Rav of Debreczin.
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