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When must | check fruit or
vegetables for bugs? And what if |
cooked without checking?

Food that is infested with bugs or worms must be checked and cleaned before
eating.

Whether this obligation is mid'rabbanan or mid’oraisa depends on how common
infestation is in that type of food: [1] If infestation in this type of food is extremely
uncommon, [2] one has no obligation to check. [3]

If infestation in this type of food occurs in a minority of cases, Known as miut
hamatzui. The definition of this percentage is the subject of machlokes. A number
of poskim [4] rule that over 10% is considered a miut hamatzui. Others require a
higher percentage, and others are strict even with a lower percentage. one has a
rabbinic obligation to check. [5]

If it is a safek hashakul (equal doubt, i.e., 50/50 odds) that one will find insects in
the food, then one is obligated to check the food mid’oraisa. [6]

If one cooks vegetables with up to and including a safek hashakul of insect
infestation (and it's no longer possible to properly check the food), then
fundamentally the food may be permitted, as there is a sfek sfeika (double doubt):
A) Perhaps there were no bugs, and B) Even if there are, perhaps they dissolved in
the cooking process and are now batul (nullified) [7].

This point is, however, controversial. See Psakim U’teshuvos [8] for discussion. He
notes that according to Shu”t Shevet Halevi [9], one may only reasonably assume
that the beriah would have liquefied during the cooking process in industrial
cooking, where cooking temperatures reach above 1200 °C /2192 °F.

However, Psakim U’teshuvos [100:6] adds that if a species is definitely an infested
species, such that there is no safek hashakul, then the sfek sfeika does not work.
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[1] For discussion of the following categories,
see Psakim U'teshuvos [100:6] Piskei
Hora’ah [100:4, especially 100:4:3:37] and
Sefer Lachem Yihyeh L'ochlah [chap. 3-4].

[2] Known as a miut she’eino matuzi.

[3]1 YD 84:8.

[4] Mishkenos Ya'akov [YD 17], Minchas
Shlomo Tinyana [63], Kovetz Teshuvos v.
[3:113]

[5] Rama [YD 84:8] Shach [84:28] Pri
Megadim [SD 84:28].

[6] Shach 84:35

[7] YD 84:9. [See Shach 84:29, Taz 84:17,
20]

18] [100:6:46]

19] [5:86, 7:126]
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Rav Yitzchak Sultan Maggid Shuir, Curriculum Developer.

Are lamps and flashlights muktzeh?

Rav Moshe Feinstein [1] holds that flashlights and electric lamps that are turned on should be treated as muktzeh, just like lit candles. This is because if
people are allowed to move a flashlight that is turned on, they might be led to move a lit candle, which is muktzeh. Rav Elyashiv [2] agrees based on
similar logic. However, Rav Shlomo Zalman Auerbach [3] suggests that a flashlight should not be considered muktzeh for three reasons: it is meant to be

moved, it has no flame, and it does not flicker.

[1] Tiltulei Shabbos [ch. 17 fnt. 15, Teshuvos n. 11]
[2] Shalmei Yehudah [ch. 2 fnt. 69]
[3] Minchas Shlomo 1:14 s.v. v'amarti and ata
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Rabbi Chaim Avraham Zakutinsky

The Engagement Ring and Other Gifts

l n This weeks parsha we read of gifts that Rivka

It is with that in mind that we present some of the

Received upon her engagement to Yitzchak.

Halchos and Minhagim that pertain to engagement
gifts
Section 1: The Engagement Ring and Other Gifts

1) It is an ancient custom for the chosson to give the
kallah an engagement present. The Gemara refers to
this gift as a sivlon. The Rashbam writes that,
this  gift
following the general custom, the chosson usually

traditionally, was jewelry.[2] Today,
gives his kallah an engagement ring. Harav Aryeh
Kaplan zt”| explains that since the wedding ring may
not have a stone, the engagement ring has a stone
which clearly delineates it as an engagement ring and

not the wedding ring.[3]

2) Since giving the engagement ring is a prelude to
marriage, there is concern that if it is given in the
presence of witnesses, the couple may be considered
married and to break that sort of engagement would
then require a Jewish divorce. Therefore, Harav Yosef
Eliyahu Henkin zt”l rules that the engagement ring
should not be given in the presence of witnesses.[4]
Harav Hershel Schachter shlit”a, Rosh Yeshiva of
Yeshivas Rabbeinu Yitzchak Elchonon, in a letter
addressed to the author, writes that while normative
halacha would allow one to give the ring in the
presence of others, he has heard that many righteous
and meticulous Jews have the custom that the mother
of the chosson gives the kallah the ring, and not for
the chosson to give it to her directly.[5] Harav Noach
Isaac Oelbaum shlit”a, in a letter addressed to the
author, explains that while it may be legitimate to
give the ring in front of witnesses, nevertheless, one
should try to adhere to the words of Harav Henkin
zt”l and refrain from doing so.[6] If the chosson gave
the ring before witnesses, and the engagement is later
broken, a rabbi should be consulted.

3) The poskim discuss whether the chosson should
recite a bracha when purchasing the engagement ring
and which bracha the kallah should recite, if any,

when she receives the ring from the chosson.
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Harav Moshe Feinstein zt”l writes that when the
chosson purchases the ring he should recite the bracha
of shehechiyanu. When the kallah receives the ring
from the chosson, she should recite hatov v’hameitiv.
Harav Moshe explains that the bracha of hatov
v’hameitiv is usually reserved for happiness that is
shared by more than one person (for example a bottle
of wine which will be enjoyed by numerous people).
[7] In this case the joy is in fact shared by two people:
the kallah receiving joy from the new ring and the

chosson feeling joy when the kallah accepts his gift.[8]

However, the Mishnah Berurah disagrees and writes
that one can only recite the bracha hatov v’hameitiv
when multiple people receive physical pleasure (e.g.,
multiple people drinking wine). The joy that one feels
when someone accepts his gift is not a physical gain
for the giver and does not allow for the recital of hatov
v’hameitiv. Therefore, he continues, a shehechiyanu
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should be recited.[9] It seems that according to the
Mishnah Berurah the kallah should recite the blessing
of shehechiyanu, and not hatov v’hameitiv. Indeed,
Harav Yosef Shalom Elyashiv zt”l rules that the kallah
should recite shehechiyanu, and not hatov v’hameitiv.
[Harav Elyashiv adds that the chosson should not
recite any blessing.][10]

Harav Shlomo Zalman Auerbach zt”l questions
whether the prevalent custom is to recite any bracha
upon purchasing and receiving jewelry. He adds that
the gifts exchanged between a chosson and a kallah
might be exempt from a shehechiyanu because they
may not be considered gifts at all, but rather are
considered as payments of financial obligations that
the families accepted upon themselves when they
entered into an engagement agreement. Therefore, to
avoid these brachos uncertainties, the kallah should
eat a new fruit or wear new clothing and recite a
shehechiyanu on the fruit or clothing, with specific
intent to also express her gratitude to Hashem for her
new jewelry.[11] Harav Noach Isaac Oelbaum shlit"a,
in a letter addressed to the author, also writes that he
believes that the prevalent custom is to refrain from

reciting any bracha.[12]

4) The Lubavitcher Rebbe zt”| writes that the custom
among many Jews is for the kallah to purchase a set of
Talmud Bavli for the chosson, and for the chosson to
purchase seforim that have halachos relevant to a
Jewish home for the kallah.[13]

5) There is a custom for the kallah to buy a watch for
the chosson.[14] Many explain that the watch is meant
to remind the chosson of the importance of time, how
finite life is, and that there comes a time when all
people are judged by Hashem for their actions.[15]

6) In addition, many have the custom for the kallah to
purchase a tallis for the chosson to wear after the
wedding. Some also purchase a kittel for the chosson.
[16]

Excerpt from Rabbi Zakutinsky’s sefer “The Gates of Joy, the Laws
And Customs Of The Jewish Wedding. To purchase a copy please
email avizakutinsky@gmail.com.”
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From the Imahot to Modern Fertility:
Navigating the Mitzvah of Pru U’rvu With Medical Fertility Treatment

I This week's parsha, Chayei Sarah, tells the
n story of the union of Yitzchak and Rivka.
However, their journey toward parenthood, like those
of Avraham and Sarah and Yaakov and Rachel, is
fraught with challenges, as the Torah describes their
struggles with infertility. The mitzvah of Pru U'rvu is a
cornerstone of Jewish life and the very first mitzvah in
the Torah, yet fulfilling it has often been a challenge.
of married

that 17.5%

experience infertility, with approximately 30% of

It is estimated couples
cases attributed to male factors and the remaining
70% due to female factors (The Who, 2023). Modern
fertility treatments have provided hope to many
families yearning for children. However, these
treatments raise complex halachic questions due to
their novelty and lack of clear precedent, making it
difficult to establish definitive rulings. These questions

often touch on multiple areas of Jewish law.

Biologically, the creation of a child occurs in three
and  birth
(parturition). Each stage presents unique halachic

main stages: conception, gestation,

challenges when manipulated through medical
interventions. This week, we will focus on the first
stage—conception—and the questions that arise when

artificial methods are used to facilitate fertilization.

The first stage of fertility involves the union of male
and female genetic material, typically occurring
naturally within the reproductive tract. Fertility

(o,

however, allow for sperm to bypass natural barriers.

treatments  like intrauterine insemination
Ul is used in cases of mild male-factor infertility,
where sperm count or motility is below normal, and
in cervical-factor infertility, where hostile cervical
mucus prevents sperm from entering the uterus. By
directly introducing sperm directly into the uterus, 1Ul
facilitates fertilization in situations where natural

conception is difficult.

Acquiring Male Fertility Factor

The first halachic issue that arises in

treatments concerns acquiring the male fertility factor

fertility

(sperm). There is significant debate among poskim
(halachic authorities) on whether extracting sperm for
this purpose constitutes a violation of the prohibition

against zera levatala (wasting seed).

To learn more about Machon Smicha visit: &g 3477012799 @) onlinemachon.com

Sxaam Matn

The Divrei Malkiel was one of the first authorities to
address this issue. He ruled that it is forbidden as the
act of extraction itself is inherently purposeless and
does not become permissible merely because it is later
used for fertilization. Furthermore, he argued that there
is no guarantee the sperm will be successfully utilized,
and if the insemination fails, the act of extraction
retroactively becomes purposeless. He also highlighted
potential
husband's
sentiments are found in other poskim (Mishpetei Uziel
EH:19, Yaskil Avdi Vol 5 EH:10).

risks, such as accidental mixing of the

sperm  with  foreign sperm. Similar

Notwithstanding, the majority of poskim hold that
retrieving sperm for fertility treatments does not
necessarily violate the prohibition of wasting seed. The
Beis Yitzchak (vol 1 Siman 50) asserts that artificial
insemination or conception through indirect means
fulfills the mitzvah of Pru U'rvu if no seed is wasted.
Based on Tosafot (Sanhedrin 59b) he explains that zera
levatala is perhaps the inverse of the Pru U'rvu. Thus,
successful conception through such methods fulfills
both the mitzvah and avoids waste. Similarly, other
authorities (Yabia Omer T "wnann 1 'n, Igress moshe
NV "D N "N 7 "vnann, Rabbi Shlomo Zalman Auerbach
1958, pp. 145-166),
extraction for the purpose of fulfilling the mitzvah is

Noam, maintain that sperm
permissible when handled appropriately. (For the
Rebbes stance, see journal Assia, Volumes 61-62,
1998, p. 47)

Artificial Insemination and Pru U'rvu

The Chelkat Mechokeik (Even HaEzer 1:8) raises the
question of whether a man is considered the halachic
father if his child is not conceived through a sexual
act. Specifically, the debate centers on whether
fatherhood is established simply by providing the male
genetic material or if a penetrative sexual act is also
necessary to create a paternal relationship. While this
question may seem unusual by modern standards,
halacha does not always equate the transfer of genetic
material with parental status. For example, a ger
(convert) is halachically considered unrelated to their
biological family after conversion, even if the entire
family converts together. Similarly, a non-Jew who
fathers a child with a Jewish woman is not regarded as
the halachic father (Mishneh Torah, Mamrim 5:9-11).
The Chelkat Mechokeik suggests that without a sexual
act, the donor of genetic material cannot be
considered a legal father, effectively rendering the
child fatherless. This position was taken by a minority
of modern Poskim chief among them the Tzitz Eliezer

(Vol. 9, 51:4:1,8).

In contrast, the Beit Shmuel (Even HaEzer 1:10, based
on the Bach, Yoreh De'ah 195) argues that paternity
can be established without sexual intercourse. A case
in the Gemara (Chagiga 15a) discusses a man who
deposited his semen in bathwater, which later entered
the womb of a woman who bathed there, resulting in
conception. This story is echoed in the legend of Ben
Sira, who is said to have been conceived when the
prophet Yeremiah's daughter became pregnant through
his semen in a bath. Initially called "Ben-Zera" (Son of
Seed),
corresponding to "Yeremiah" in gematria. This account

he later changed his name to "Ben-Sira,"

is mentioned in Likutei Maharil (Siman 5) and Teshvot
Tashbetz (Vol. 3, Siman 263). Further support for this
view comes from Rabbeinu Peretz, as quoted by Bach
and Beit Shmuel, who ruled that a woman should not
lie on sheets previously used by another man lest she
conceives. This ruling implies that genetic material
alone, without intercourse, can confer paternity,
highlighting the risk of a child unknowingly marrying a

sibling.

This latter position is taken by the vast majority of
poskim, including Rav Shlomo Zalman Auerbach
(Nishmat Avraham, Even HaEzer 1:5) and Rav Moshe
Feinstein (Igrot Moshe, Even HaEzer Vol. 1, 10, 71),
who rule that the donor of genetic material is the
halachic father of the child.
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